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God’s Windows 
 

So I’ll admit that I found myself gravitating towards this psalm this week in 
anticipation of being outside during our annual outdoor summer worship, and 
given the beautiful language that we’ve just heard—language which is steeped in 
the images and wonders of the natural world such that this unnamed poet is often 
referred to as “the Wordsworth of the ancients,” named after that famous English 
romantic nature poet (I wandered lonely as a cloud/ That floats on high o'er vales 
and hills,/ When all at once I saw a crowd,/  A host, of golden daffodils;/ Beside 
the lake, beneath the trees,/  Fluttering and dancing in the breeze.)—given all 
this, I still feel that this indeed would have been a good a psalm to read outside— 
 
And I think that if we were to read it outside—and I’d commend you to try that for 
yourself this week as a sort of spiritual practice—I think if we read it outside we 
wouldn’t have had to do much more with it in our worship other than just to read it 
slowly, and to let its message and its words wash over us and soak through us, 
and so to let this psalm prompt us just to sit and to wonder about the world 
around us, and to awaken again to what this psalm speaks to in terms of how 
beautifully intricate and alive and interconnected this world is, and about how it 
seems designed—ecologically speaking—to be a place of mutual flourishing and 
joy for all. 
 
A world where—to pick up some of the images we just heard—the water from the 
sky rushes down the mountains and gathers in the valleys…watering the grass 
which feeds the cattle which makes them strong…watering the grapes which 
make the wine, which cheers peoples hearts….watering the olives which makes 
the oil which makes the face shine….watering the grain which makes the bread, 
which sustains the human heart…watering the trees which grow tall and strong 
and upon which birds perch and sing…it’s a beautiful world, I think, that we’re 
invited to imagine and to see here—a world where the flourishing of one thing is 
linked directly to the flourishing of another, a world made with the goal in mind to 
be a place of mutual delight and of deep and of shared gladness. 
 

How can we see the world in a similar way to how the person who once 
wrote this scripture once saw it?  

That’s sort of the question I’ve been pondering this week in preparation for 
today.  

Not—how can we see a different world than the one that exists…but how 
can we see this world differently?  



How can we look at the whole of the world, and how can we look at each 
detail of it, and how can we see something of the glory of God shining within 
each thing?  

How can we look at the light, for example, and see it not just as light, as 
waves of energy or as a stream of photons, but how can we see it also as God’s 
robe, as what God wraps God’s self in? 

How can we feel the wind and feel it not just as wind but also as God’s 
messenger? 

How can we listen to the rain and hear it not just as a flood warning or as a 
deterrent to being outside, but as the music and of the poem of the earth, God’s 
latest symphony? 
 
I’ll try to offer at least one thought about these questions in a bit, but first today I’d 
like to try to situate this scripture briefly from a theological perspective, as Psalm 
104 speaks directly and powerfully to one of the main questions that has vexed 
and captivated theologians and people of faith throughout the ages, which is the 
question as to the nature of the relationship between God and the world…or 
between the giver of life and life itself….or between the Creator and creation… 
 
So first, on the one the one hand, some have argued that what we mean by God 
is really just the totality of everything that exists….and that the totality of 
everything that exists is God. This position is sometimes referred to as 
Pantheism, basically the idea that God is nature, and that nature is God. I’m 
guessing that this is a perspective that is alive and well in parts of Vermont here, 
and maybe even alive and compelling at times within us… 
 
One the other hand, some have argued that there’s an absolute difference and 
distance between God and the world, that maybe at one time God had a part in 
bringing the world into being, but that since then God has left the scene as it 
were. Deus absconditus is the Latin phrase for this idea, the God who absconds 
or who takes a leave. This theology is sometimes called Deism, and it’s classic 
image is of God as a clockmaker—basically making the great clock of the world, 
winding it up, and then letting it go to unwind and to tick away on its own… This 
is a perspective which can also be tempting from time to time, especially when 
we find ourselves asking another of the great and vexing theological questions, 
the question about the meaning or meaninglessness of suffering. How could God, 
if God is present and part of the world, allow such suffering to exist? There’s a 
classic cartoon, for example, with God and an angel standing up on a cloud 
looking down on the suffering of the world, and the angel says to God—“The 
news isn’t all bad, at least the Deists are letting you off the hook.”  
 
And then finally, as you could probably guess, there’s a third theological 
perspective which tries to find a middle ground here—a position that argues that 
God is at once both near and distance, that God is both within the world and 



beyond the world—imminent and transcendent to use some other theological 
terms—that, in other words, something of God’s presence pervades all of 
creation, but that there’s something of God also that is beyond all creation, even 
beyond time and space, beyond everything that our finite, limited minds can know 
and imagine. This theology sometimes goes by the tricky word Panentheism—
meaning God in all and God beyond all.  
 
This is all to say today that I think it’s this third way that the Christian faith 
generally invites us to contemplate and to explore, and it’s this third way which 
our psalm today speaks directly to. So again in Psalm 104, for example, the poet 
talks about the rain…a pantheist here might say about the rain that the rain is 
God, whereas a Deist might say that the rain is just the rain, just condensation 
dropping from the clouds, whereas our scripture seeks a third way of seeing the 
rain here, seeing it like the water from a watering can sent from a gardener God 
to renew the face of the earth…or hearing it, as we might hear it today, as the 
music or the poem of the earth, the conductor God’s latest symphony…. 
 
This third way of seeing the world is just about everywhere in the Bible, and to 
pick up on the image of the rain today, we can recall the myth of Noah, how after 
the great flood, Noah saw a rainbow in the sky....and in the way that scripture 
puts it, the rainbow wasn’t seen as God, nor was it seen as just a rainbow, just a 
spectrum of color made visible by light refracting in water droplets, but the 
rainbow was seen as a sign of a new type of covenant between God and creation, 
a covenant to forgive and to accept creation in all of its wild diversity…a symbol 
that we can still remember and celebrate today as with the new rainbow banner 
on our church…a rainbow banner that, again, is not God, and that is not just a 
vinyl rainbow banner either, but when we drive by it we can try to see it as a little 
piece of God’s love and grace made wonderfully and colorfully visible… 
 
As we try to apply this way of seeing in our lives, one of the challenges, I think, 
that it presents is that seeing things like this does take a little extra effort, and it 
takes a little imagination and little practice…and it also takes a little patience…it’s 
much easier really to rush through the world with a set answer or a set lens 
through which to see the things—even a black and white lens like either 
everything is God or nothing is God…and this is tempting because our world is 
one in which it seems we’re all tending to rush through it at a quicker and quicker 
pace… 
 
I read a short little novel appropriately titled Slowness recently that spoke directly 
to this idea of trying to resist rushing through life, this idea of slowing down in 
order to see and to savor more of life and to notice more of God’s fingerprints, or 
more of God’s presence in the world. The author Milan Kundera, the Czech 
novelist perhaps most famous for his book The Unbearable Lightness of Being, 



writes about this in a paragraph that sets out the whole theme and thesis for this 
novel on the art of slowness:  
 
Why has the pleasure of slowness disappeared? Ah, where have they gone, the 
amblers of yesteryear? Where have they gone, those loafing heroes of folk song, 
those vagabonds who roam from one mill to another and bed down under the 
stars? Have they vanished along with footpaths, with grasslands and clearings, 
with nature? There is a Czech proverb that describes their easy indolence by a 
metaphor: “They are gazing at God’s windows.” A person gazing at God’s 
windows is not bored; he is happy. In our world, indolence has turned into having 
nothing to do, which is a completely different thing: a person with nothing to do is 
frustrated, bored, is constantly searching for the activity he lacks. 
 
A person gazing at God’s windows is not bored, but is happy.  
 
What about this as a goal for these weeks or for this summer—trying to slow 
down a bit, and trying to spend some time looking at the world in this way—
looking at things as if you’re gazing at God’s windows? 
 
The light as a window… the wind as a window…the sky as a window…the face 
of a stranger as a window…the rain as a window…the rainbow in the sky and 
now also the rainbow banner on our church as a window… 
 
What would it take for someone to look at you or look at us as a church, and 
draw on that Czech proverb and say, “they are gazing at God’s windows?” 
 


